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- Concept of Prapatti as expressed by Andal
Prof. A. Srinivasaraghavan, Madras.

I. Andal, the Bridal Mystic.

I feel blessed that I have been given an opportuﬁity-,by
Sri Ramanuja Vedanta Centre to say a few words about,

Sri Andal and that in Sri Villiputtur, her birth place, and that
too in the month of Adi in which her birth day falls. Andalis a
name that sends a thrill of joy in the minds of the people of
Tamil Nad in general and of Srivaishnavas in particular. Every-
thing in the life of Andal, that Eternal Bride of Sri Ranganatha,
is mystic, is supra-natural—her advent in the world, her maiden
hood, her marriage and her final union with the Lord of her
choice. She manifested herself near the holy Tulasi plant in
the garden of Sri Vishnuchitta even as Sita did from the
sacrificial ground of Janaka., She helped her father in cutting
flowers and preparing garlands for the God Vatapatrasayi. She
was charmed by the interesting explorits of Sri Krishna she heard
from her father and she came to the firm decision that she was for
Sri Krishna alone and not for an ordinary man. She herself
gives expression to that determination :

“wreflai&bser g Cuisiug e aurpdldGeear’’
(pr.4. 1.5)

She was living in a world dedicated solely.te Krishna. The
chatter of the dark little birds at dawn seemed to herald for
her the arrival of her Lord.

“‘qsrév sT b S HL SFw @&mels & e kisEer
wreder eurey Glersved wmer ur@se Glwiuitben o&TrCeor’’
' (mr.4.9.8)

The jasmine blossom reminded her of the bright teeth of Krishna
and the Kovai fruit of His rosy lips. Thoughts of Krishna
engulfed her so much that she was no longer Andal, but a lovely
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Gopi in Gokula. Sri Villiputtur became Brindavan; the temple
there was the palace of Nandagopa ; the god in it was Sri Krishna
Himself. She would put on the garlands prepared by Sri
Vishnuchitta for Vatapatrasayi, the god, and stand before a
mirror to see if she was a suitable bride for her living God.
Strangely enough the Deity also reciprocated her love and
proclaimed in so many wordsthat He would prefer the flower-
garlands worn by her to be offered Him, since they breathed
a fresh and un-paralleled fragrance. Because of this Andal came
to be known by the name of &y $0sT(@ss &sLi&6ary. Thus
she was His eternal bride and He, her loving groom.

As Krishna’s lila would have it, He made Andal observe the
wrirsfl @prsity even as the Gopa-damsels did at Gokula to get
Krishna. There is a graphic and beautiful description of this
nonbu in the Tiruppavai of Andal, every word and phrase of
which is over flowing with love and devotion to Krishna. There
{s an under-current of absolute surrender to Him. In her verse.
One must dive deep to gather the thoughts propounding the
Doctrine of self-surrender. Before attempting it, I shall establish
the authoritativeness of Hliurensu as an upanishad

2. The Universal Veda and Godopanishad.

One unique feature in the Epistemology of Sri Vaishnavism
is the acceptance of the Divyaprabandha of the Alvars-as a valid
and indisputable pramana equal to the Vedas. The hymns of
the Alvars are referred to as s01p wewp—Tamil Veda. Parasara
Bhattar says it is Frfat a@ﬁfgal” — Brahmic scripture in the
dravidian tongue. Sri Vedanta Desika who feels proud of his
birth in that school introduces himself—as we do:. while doing
sifqatga—as follows : Vedanta Desika who is born of Tuppul
dynasty and who belongs to the Tamil Veda abounding in
many meters ?—*‘&550@ S0 we» PCurar Hroys) GCgrermid
@npr s &m  —(Prabandhasara of Vedanta Desika, verse 18).
Me proclaims that the Tiruvaimozhi of Nammalvar is the

§amhita of the universe (@fgararawlst) and the Vedasakha for
all, (HIT&!TT@'T ) Dravidopanishad Tatparyarathnavali 4; 10. It is
(Iﬁﬂ‘lfﬂﬂq)paduka sahasra-22. He even goes one step further
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8nd declares that Tiruppavai is an upanishad in the Rahasya,
named Rahasya Sandesa Vivarana: Gurw depuybd ySS®HNT
Berpereyn S STETGHL' T D o uflasssHE Olerarear
ugGuw’’—(All the sins of the past, present and future will
vapish like cotton fibre in fire as the upanishad says).
Probably it is ﬂ\ﬁﬁ"If\qu like the rﬁa‘tqfauq Tiruppavai and
Nacciyar Thirumozli of Andal are gems of poetic excellence and
ecstatic devotion. Their rhyme, rhythem and melody are
enchanting and we have in them highest philosopy and religion.
We can acquire high knowledge with reference to Sri Krishna,
the cowherd Paramatma, worship of the Deity with zeal and
devotion, and the ultimate goal (the Realisation of God) even
here and now at Sri Villiputtur-Brindavan.

3. A Doctrine secreted in the Upanishads and the Brahma Sutras

And now to the Doctrine of Prapatti and its place in the
scriptual texts: Prapatti or doctrine of surrender is known by
several names such as TIOWIfA (seeking refuge), WI{ATH
(Transfer of the burden of Protection), anaqfae.?lq (Self-

surrender) &+q1d (Deposit) and AW (Abandonment)

‘frearqeaaial FavE: QAIFEIA: |
drqraeeaT gegaa: qromfafceafa n”
(Lakshmi Tantra 17-74)

For us the Vedas are the foremost, highest and undisputed
authority. They describe the fourfold goals (Dharma, Artha,
Kama, and Mokha) and also the means for the realisation of
the same by men according to their taste and equipment. But
it is only from the Upanishad which is also knewn by the name
of Vedanta that we learn about the Parabrahman and the
Brahma Vidya-the supreme goal and the highest means.
These Vidyas are said to be thirty-two in number. Though
there are some differences in detail amongst them, the final
fruit is the same for all.

Th‘ough Prapatti (Nyasa Vidya) is one of the thirty-two
Brahma Vidyas, it is not dealt with in any detail and there are

only implied references to it in the Upanishads. Like a gem of
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pumt ray serene it is de posztcd in the innermost recesses of the
Uplnilhadl to be handled by those that know its value. The
» following texts refer to that Vidya :

?1*5 “gqt srgrror fageanfa qF @t & AgiA srfavﬁfa a%:r v
. & g Yaavengfg e ggRd ALRE qIT n’

il |
B (Svetasvataropamshad 6 18)

o “aewra -araRat qeamfafaamg:’ liain g
e ' (Talttmya Upamshud)

Vgegi = @i GeI FE: |

;ﬂ%r afenq 3a i) AT |

M’ iﬂ wigteageg qeag n”
(Taittiripa Aranyaka 3-11- 43

, f“He, who creates Brahma at the outset and He who teaches
tt "Ledas to him, is the God who shines by His own knowledge;
Al ‘.e"er after release as I am, I seek rcfuge in Him.,”

a’ “Thercfore they say Nyasa (deposit) excels all these kinds

i“" ;s (austentlcs)

A person must cultivate a relationship with the Brahman,
Brahman feels pleased with him. Because of this, Paramatma

;r Ml not abandon him even in the distant future when the latter

ynak and is in his death bed.”

ke “ﬂﬂraﬁr qed sas @ Sfawazsia’
ai i
afore they do not glve up the Prapanna even though he isa

"'_ t sinner fit to bc killed.)
s

;hls connection the following Ramayana sloka may be
wlth interest.

| iyt ar afan gea: QRET ALOAA: |

- g s afveasa dgasa: gawwan o’

" R0 o Ramayana Yuddhakanta (18-27)
i diaddis _ ‘
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If a man seeks protectien with the desire for the immediate
attainment of an object (mﬁ) or with endurance of delay

(gea), he should be protected by those who know the Sastras
even at the cost of their lives, though he might be an enemy.

These are the abtruse references to Prapatti in the
Upanishads. Badarayana who came to interpret the Upanishadic
texts, deals elaborately with Brahma Vidyas in his Brahma
Sutras. He does not explicitly mention the Nyasa Vidya by
.name as one of the Brahma Vidyas, but leaves us to understand
it by implication. All that he says is:

“qrat we1faN1q” Brabma Sutras 3.3.56

The Brahma Vidyas are different ; because there is distinction
regarding the words denoting them and so on. The Nyasa
Vidya (Prapatti) is so precious that everything about it is
implicit in early Literature.

Prapatti was kept as a quiet secret by our early Daya sindhu
Acharyas and it was left to Sri Ramanuja to proclaim it to
the world and even write books Gadhyatra on it. Acharyas like
Pillailokacarya and Vedanta Desika who came later wrote
several books on this subject viz., Prapatti, Nikshepa Raksha,
a work of Vedanta Desika may be said to be a compendium
on Prapatti wherein we can find all arguments for and against
the easiest and most difficult of all Brahama vidyas.

4. Pancharatras and Prapatti

But the All-Merciful Bhagavan did not want to leave us
the erring souls in the lurch. So he propounded the Pancha-
ratra Sastra like Ahirbudhnya Samhita and Lakshmi Tantra.
In them there is an elaborate and systematic treatment of
Prapatti, the Brahma Vidya, as an efficient and infalliable means

for the attainment of all kinds of fruits as well as its
- accessories Anga, and the qualifications for a person to adapt it.

“argafer squigE™ sraAtsfEsgAtsafa.”
“eqRararagal & wafa seramfa: o
-mreonafafiegaar av Fasfens agsaam 0’

| | (Abirbudhnya Samhita 37.30, 31)
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‘ I am the abode of transgressions; I'am without any other

~ means of protcction. I have nothing else to attain Thee.

i

& - ‘Be pleased to be my updya’. This thought of prayer is
called Saranagati. Let it be performed to the Lord.

This Prapatti or Saranagati is said to be sixfeld thus :

(1) intention to do whatever is pleasmg to the Lord,
':ﬂ) the avoidance of whatever is displeasing to Him, (3) the
:ﬂth that He will afford protection, (4) begging His protection,
w the surrender of the self and (6) the feclmg of helplessness

| ITEAE Whew: MfAwEAET qAA |
tfﬂsaeﬁfa fasara: Megeqao aan
ArAfretamidod agfaar aommba: n”
| (Ahirbudhnya Samhita 37-18)

q'..l.; Out of these six, one is the Angi and the others are its
' Angas Nyasa or self-surrender which has the word nikshepa
for a synonym has five Angas.”

' “fas¥qrqeaaia; sara: qFrgaga:’

L :]m i (Lakshmi Tantra 17-74)
{!Qlu 9

b ag Prapatti with all its Angas can be adoptcd for the attain-
. ment of material benefits or for the attainment and service of
" ramatma. But in the case of the latter it must be preceded
I a corréet knowledge of Paramatma and of one’s own self
d that oneis without any other means of protecting oneself.

i ‘. The Idyll on self-surrender, Tiruppavai.

With this introduction about the Doctrine of Prapatti, we
hall now proceed to the topic on hand - The concept of
patti from the works of Andal. Andal does not dilate upon
»?41'1 'apatti and its Angas, but straight away adopts it. From
# vorks we have got to deduce the details about Prapatti.
gh the ideas about prapatti can be gleaned from both her
l, I shall resist the temptation to swim through both of
) and confine myself to the idyll Hmiurena.
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8. The five Angas of Parapatti

So far, the preparations for the observance of Prapatti as
well as the acquisition of the qualification for the same have
been described. Now begins the reference to the Angas
(accessories) of Prapaiti. First Mahavisvasa (Supreme faith
that God is the protector) is mentioned in verse 21 (spm
EVBIEET ).

s par iy papewLwris ! Guiflwrd ! o_eudleuflsD

Gprppwri) Herp &LCr!’

(Thy quality as the Protector of the universe has been revealed
by the ancient Lore. Indeed thou art much more than what has
been said by the vedas. Thou hast come into this world for
- protecting us and shinest by this quality). Supreme faith
(Anga No. 1) is suggested by the reference to vedic revelation
and the incarnation of the Paramatma. This supreme faith
follows the realisation that one is helpless in every way anrd one
approaches God bereft of ali pride and of the feelings of I-ness
and My-ness, ‘O Awrear UBIGLTUI suiz)’’ (22). This refers to
the adhikara (qualification) for adopting Parapatti.

The thought of the supreme faith in Bhagavan, brings before
Andal’s vision, of Lord seated gloriously on His magnificent
throne (£Pw AriisreearsSdmbai-23) and straight away she
begins to sing the hallelujah quite in the manner of her father,
Sri Vishnucitta who burst out with the words usvevmenT® when
the Lord appeared before him. In one verse she repeats the
««@uripf’’ (24) six times - (May glory and prosperity and
welfare be to thee whose various exploits are charming and
beneficial). This verse * & Hleiajesd » (24) may be
interpreted as an expression of the HATTHATA q&eq ¢

the will or determination to do what is agreeable to the Lord.
(Anga No. 2)

The reference in the next verse (9®54) to the evil-minded
Kamsa and to Krishna being a burning fire in his body suggests
that great calamity will over take those who go against the

" Lord. This may be taken to refer to the Anga ﬁlﬁﬁj\?ﬂ%ﬂ' aﬁaq

(the avoidance of whatever is displeasing to the Lord. (Anga
No. 3). -
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"ﬂ'@?ﬂim (Angh No. 4) the supplication to the Lord that

. He should extend His protection can be gleaned from the next
two verses wrGo wenfloauawmey ! and g Lrewy GClausDgyd In
(26 & 27). Andal prays that Krishna should confer on them
_ His protection by giving all things that will be useful for His
worship—conch, drum, lamp and banner, canopy and
. songsters (urgss sarafluGw ump, Gare darég, Osry,
. eigrerd, uderewryensiuri). Thus being protected by Him,
‘ they will become object of eulogy for all (7@ ysw uffgsd)
. and they feel happy well-dressed and adorned with all ornaments,

B
e

i Y

o s y

In the next verse & psweuseir 196t Glasirmy (v. 28) they confesss

a that with all their equipment they follow the cows to the forest

. and eat there, that there is no knowledge of any kind in them
- and in their clan.

d
g
o .,,_-r-

So they are objects of His full compassion.

* spevaussr 19eTClFsT Y sTETD CFTHHI 2 e GLmd
4 9 HClouTesT Wy VTS )UIH G600
o fwrs GerrsGarrd >’ (V. 28).

U

_.’ In this we have a clear mention of #1999 (Anga No. 5) help-
h 'l'essncss'or being without the knowledge or capacity to adopt
" any means for saving oneself. Having taken birth amongst us
" Thou art our punya. This relationship between us is something
. that cannot be wiped out by thee or by us, or even by all of us
i cojointly

" "Lm‘gm&wmﬂpsﬁ QL my 1 & evt s 6wt 6wl b wribe_soLGuirid

 ‘,. 2 siT 558 2o nBaud puig Grbarfés oflurg

‘:'}13 The obsenvarce of Parapatti, the Angi

| Then comes Prapatti, the Angi, marshalled as it is by the
five Angas. Every word of this verse fAppedpsrGo is

Jmmmg with absolute self-surrender and as reminiscent of the

| ous three Mantras-Ashtakshara, Dvaya and Charamasloka

| _';f-_-_ } own as Rahasya Thraya.

,4 - Andal says, ‘At day break, may at the very dawn of our
life, we have come to thee and fall at thy feet and pray thou

-8
b :b‘ 3
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should not make us do all kinds of most services to thee. Our
prayer is-not only in this birth, but even all the births to come,
there should be unintermittent and permanent relationship
between thee and ourselves, and we must do unabated service to
thee and thee alone. Andal concludes with a funny prayer that
she would like to have all the temptations and desires for
material objects that ‘the worldly-minded have, but all of them
should have Him as the centre and they should flow towards
Him.

O, The glourius fruit; the Bliss

Before the curtain of §miurener is rung, Andal by the last
verse confers the blessing on behalf of, and in the words of, the
Divine Couple-Lakshmi and Narayana-that those, who sing or
speak these hymns in the manner she has done, will be the
recipients of glorius Bliss and enjoy perfect happiness here and
thereafter by the Grace of Nappinnai and Sri Krishna.

Conclusion

The Bridal Mysticisims of Andal is an Ocean vast and deep
repltee with beautiful gems. The deeper we drive, the greater
will be our gain and there is no end to this gain, but my

attempt here is like that of a child gathering pebbles on the shore
~ and playing with them. I do not lay any claim to be accurate
or exhaustive. Learned scholars can give more accurate and
interesting ideas which will be to our advantage.

I shall conclude by expressing my thanks to Sri Ramanuja
Vedanta centre for making me live for some time in thought
about Andal.
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